
He who knows the bliss of that Brahman, from whence all 
speech, with the mind, t nms  away unable to reach it, fearsnothing. 
He does not distress himself with the thought, Why did I not do 
what is good, or what is bad ? He who knows these two, good and 
bad, frees himself.-7'aittriyah.n- L)~anis?~nd. 

But those in whorn dwell penance, abstinence, and truth,  to 
them belongs that pure world of Brahma, to them nan~ely,  in 
whom there is nothing crooked, nothing false, and no guile. He 
who has known the origin, the entry, the place, the hvefol(1 ciistri- 
bution and the internal statc of the life force, obtains immortality. 
-Prasna- Upanishad. 
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IYhere an!- article, or statement, has the author's name attached, 11e 
alone is responsible, and for those which are unsigned, the Editor will be 
accountable. 

[A I'XPER KEAI) BEFORE THE iZRYL4X T. S. of N. Y., OCT. 8th, 1889.1 

In accordance with the suggestion of our President last Tuesday even- 
ing, I have tried to collect such evidence as to the nature of the blahatmay 
as I could from the Theosophical books I had in my own library. not 
having had time to go elsewhere. IF I rightly understood Mr. Judge on the 
occasion referred to, he defined JLrhafmn, or the great  souled, as a purely 
spiritual existence, and therefore only to be properly spoken of in the 
-ingular, as pure spirit is necessarily undifferentiated and therefore one and 
the  same. I have not yet succeeded in finding any definition of "the 
JIahatnla " that implies quite so impersonal an entity. The nearest 
approach to this idea is in an anonymous article on page 9 2  of Fizle Fears 
/f Theoso$hy, entitled " Mahatmas and Chelas," which begins thus : " -4 



Jlaliatma is an individual \i.ho, by special training and etlucation, has 
ev~llved tliose higher faculties and has attained that spiritual kno~vledge 
\vliich ordinary humanity will acquire after passing tl~rough numberiess 
series o f '  re-incarnations during the process of cosmic evolution,"'(pro~~cleci, 
of course, that it moves in the right direction). Such a person having, b!. 
prol'er training in successive incarnations, gradually purged liimself of the 
loner principles of his nature, there arrives a time when the entity consists 
solely of "that higher i7Azlzns \vhiiIi is inseparably linked to tlie il tma and 
it.; vehicle" (the sixth principle). " [Vhen, therefore," conti~iues the writer, 
" people express a desire to ' see a Ilatiatma,' they really do not seem to 
unclersrand \vilrtt it is they asli for. IIo\v can they, with t l~cir  physical eyes: 
hope to see that \vliich transccntls siglit ? '!. * Higher things can 1)e 
perceived only by a sense ~)crtlzining to tiic-,se 1iighc.r ttiiligs ; n.lioever tliere- 
tbre wants to see tlic 1 .~21  ilLr/llzt?~~(z  nus st use his intellectunl siglit. : * 
'Tile -1Ialiatri1a has identified lii~nself with that Uni\.ersal S.;(,liI nl~icll  run: 
tlirc~ugh IrIunianity, and to  dra\v liis attention one niust do so tliroiiyli tiiat 
S0lll. " 

'I'his definition malies of the -1Iahatma a purely spiritual existence, ant! 
therefore part and parcel of the Divine elenlent of which we all to sonie 
estent partake. 

Uut the Glossn?y of the book quoted (Five Years, o f  Tkieoso1)hy) 
defines " i?la/rlztr?za, a great soul : an adept in occultism of the highest ortiel-," 
and other papers in the 1)ooli 1-1)- Ramas~vaniier, DLtmodar, and AIoiiini 
speali of " the living pllysical Ijociy of the ;\lahatma" (p. 4 5 2 ) )  of " the 
Himala!.aii I3rothers as living men, and not disem1)odied spirits " (p. 4 5 S), 
and of the llahatma, liootlluomi " as a. living person iilie any of us." 

AIrs. Sinnett's P u ~ p u s e  cf l ' l leoso~hj~ (1'. 7:) s.\.jrs that "the custodians 
of the secret Kno\~let lge arc varic,usly called lI:lhatmas, Rishis, Arllats, 
Adepts, Guru Devas, 13rotllel-s, etc. * * * 'The majority of them 
now live in Thibet. * * They can defy matter, distance, even death 
itself, * * and have il: the rolltine of their training arriveti at sucti 
perfection that the real spiritual man is independent of and altcigethcr InxiLer 
of the material body. * * * Far above the best of the Yogis bland 
the :\iahat~nas. * * Their existence as human beings 11~s 1)een 
cluestioned, but, on the other hand, hundreds of people have not onl!- seen 
and spoken with them, but some have even lived under the same rouf with 
their own Alahatmas for years together." Mrs. Sinnett also says that it is 
well-known that " in the formation of the T. S. the founders were acting 
under the direct wishes of certain of the hIahatmas," and that the Hindus 
had to be convinced " not of the actual existence of the Mahatlnas as 
living men,for of this thty had ampl'eproof, but that the visible founders of 
tlie Society were really their agents." 
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According to Mr. Sinnett, Arhat, Mahatma, Rishi, are interchangeable 
term?. (Esot B. 1). 49 et sey. ) " The  Arllats and the Mahatmas are the 

same men. At that level of spiritual exaltation, supreme ltno\vleclge of the 
esoteric doctrine blends all original sectarian distinctions. By whatever name 

sucli i l j l~u~~jz~zti '  may be callecl, they are tlie :xtlepts of occult Iinowledge, 
sometimes spoken of  i n  Intlia now as tlie Brot11er.-;. : * Tile ?'it)etan 
Brotlierlio!ud is incolnpar;~l)lj the 11ig-t:est c)f'sucli a~sociations. * * The  
Alahatrli.l-; tI~etn.;elves are *uborcjinate by several desrees to t11e cliief of all ' 
(in t i l t .  71'ibetan orjialiizc\tic)n). 

In the book called '. I Ian ,"  we are told that " the Aclept hierarch!. \\.as 

estC:bl!slled 1))- tlie I)li!an Ciiot~an to \I-atch over and protect the grcr\ving 
rclce. * * Tint there arc seven classes of Adepts, of wl~icli five alolie ' 

are ordinarily spolien of ;  tile last two are uriderstood only by the higlier 
initiates. T h e  heads of the five classes are kno1vn in ?'hibet as the 
ChufuK/u or jewels of wisdom." 

On tile nest plge the authors tell us that "there are nine grades of 
Adepts, each grncle i~aving seven su1)clivisions. I n  the I31.allmanical system. 
the nine--grades are rclerred to as tlie nine je\vels ( ) ~ t ~ ~ l r l  711;1)/2i)." 

" Vnlikc tlie ortl~iiar!~ man, * * * tlie ~ I ~ L ~ I ~ X ~ I ~ ~ ; I S  1i1.e I ~ I I c ~ I I J ~  i l l  

I i t .  * * ?'lie 11~11;lt:nas (10 not i g ~ ~ o r e  tile cc )~iclitions of cl,~il! 
life ; tiit.!. fully sy~np~lt l~izt .  wit11 the struggling masses of l~unianit!., 1)ut tile 
i~i;lit.r c ' ~ n ~ i o t  stool) to tile lo\vcr ; the lo\ver must see tlie l~e iy l~ ts  above, and 
scale rl~ern i f  it \\.ill.  I t  must never be thought that the Jlaliatnlas arc 
creatol.s : tiley are only inspirers and  educators. * * * 'I'hey have un- 
dou1)te~liy a Iiu~nan side to their characters, but it is so inseparably Illended 
\vit l i  their l~iglier spiritual nature that no one who tries to dissociate the two 
parth uf tlielr l~eing will ever understand either correctly." 

I n  the PATH, Vol. I, No. g, :hele is an article on " T h e  Theosctphical 
1Inha~rnns " by Alme. Blavatsl~y, in ~viiich she says, " Our ~ I A S T L T ~ S  are not 
a 'jealous god ' ; they are simply holy mortals, neveltheless, however, higher 
than any in tliis ~voild, nior~~lly,  intellectunll!~, ancl spirituall!.. Howelel 
holy and advancetl in the science of tlie mysteries, they are still men, mem- 
bers of a Brott~erhooci, 1~110 are the fir,t in it to show themselves subsel~ient  
to its time-honored laws arid rule,." I n  the same article H. P. 13. speaks 
of " the Pal-aguru, my Slaster's &I,~sTER." I have been una1)le to find any 
other a~ t ic le  in the first volume of the PATH on the subject, except one on 
"Tile Reticence of  the 3Ialiattnas," nhicli does not enter into any definition 
of their n'xture. I n  No. 3, vol. 11, a letter signed " Julius " s a p  that "the 
beings spolcen of by E d ~ v i n  Arnold as IIahatmas are not  considered ' men ' 
in the East." 

In  Vol. 11, No. 4, in a n  article signed " S. 13." on the " Reincarnat io~~s 
of 3Iahzitmas," we read : "While  the personality of the reincarnated 
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3laster is a human being, with all the attributes which make u p  any other 
h u n ~ a n  being, its constitution is naturally of a finer order, so as to make it 
an  instrument adapted to the work for which it has been brought into the 
o r l d  This idea, that the finer soul naturally falls, in re-incarnating, into 
a finer body, is expressed in the Wisdom of Solomon, 8:20, (' Being good, I 
came into a body undefiled." 

I n  the Secref Boctrzke, Vol. I ,  p. 46, Nme.  Blavatsky defines Bangma 
as "a  purified soul, one who has become a Jivanmukta, the hiqhest adept, 
or rather a Mahatma so-called." I n  Vol. 11, p. I 73, she says that the Third 
Race "created the so-called Sons of Will and Yoga, or the 'ancestors' (the 
s$zi-ifuak forefathers) of all the subsequent and present Arhats or nllahatmas." 
And on p. 423  she speaks of " the great hlahatmas or Buddhas, these 
Buddhas representing, as we are taught, once living men, great Adepts and 
Saints, in whom the 'Sons of IVisdom' had incarnated, and who were 
therefore, so to speak, minor Avatars of the Celestial Being.;." 

Patanjali tells us in his 3rd Book, Xph. No. 46, that ' *  the ascetic n ~ h o  11as 
acquired complete control over the elements obtains certain perfections : to 

wit, the power to project his inner-self into the smallest atom, to expand his 
inner-self to the size of the largest body, to render his material body liglit 
or heavy at will, to give indefinite extension to his astral body or its separate 
members, to  exercise an irresistible will upon the minds of others, to  obtain 
the highest excellence of the material body, and the ability to preserve such 
excellence when attained." And in -4phorism 39 we are told that " the inner- 
self of the ascetic may be transferred to any other body and there have com- 
plete control." T h e  ascetic who has acquired the perfection of discriminatiie 
power possesses the "Knowledge that saves from re-birth." That  Know- 
ledge " has all things and the nature of all things for its objects, and perceives 
all that hath been and that is, without limitations of time, place, or circunl- 
stance, as if all were in the present and in the presence of the contemplator." 
'This can 9nly mean the virtual annihilation of time and space, and such an 
ascetic, Mr. Judge informs us, " is a jz'vannzukta, and is not subject to re- 
incarnation. He, however, may yet live upon earth, but is not in any way 
subject to his body, the soul being perfectly free at every moment. ,4nd 
such is held to be the state of those beings called in theosophical literature 
Adepts, Mahatmas, Masters." 

jiz~ann~ukta means literally a " liberated life" ; Arhat, a " worthy one " : 
Rishi, '' a revealer" ; Mahatma, " a great soul." We see that all or any of 
these appellations may easily be applied to those Beings we also call (' the 
Jlasters," although the terms themselves may have an individual and dis- 
tinct meaning. Tha t  they are thus promiscuously used, the above extracts 
sufficiently show. They show also, it seems to me, that " the garment that 
we see him by" is not the Mahatma, any more than the Othe!lo we may see 
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upon the stage this week is the real Salvini. T o  have obtained that lofty 
pinnacle of spiritual perfection known as "the great soul" is to have become 
independent of human conditions, and those who speak of the blasters as 
" men exactly like ourselves " can only refer to the special personality wrhicll 
for special needs they have chosen to assume for the moment. As well 
identify a man with his coats, as a being \vho can "transfer himself to any 
other body and there have complete control '' wit11 any  form, ho~vever 
perfect in beauty, under which he rnay nialce himself j7ibible to our purblind 
eyes. rlt the same time, if we are to believe 3Ime. 13lavatbl;y, they are still 
individuals, and not pure spirit, for she says " they are simply holy mortals, 
nevertheless, however, higher than any in this world, morally, intellectuall!, 
and spiritually," K. 11. 

[A PAPER IIEAD BEI~OIIE TIIE CHICAGO T. S., SEPTERIBEI: 2 ,  1889 ] 

An interesting bit of historj- is found in the word .'lining," one of 
the simplest in the English language. Its origin is btriutly occult. a\nil 
yet how little would anyone suspect a m!.stic flayor in such a well-worn 
term, used in every-day conversation in reference to our clothes and liouse- 
hold utensils. And in even its daily use it is always applied to tlie inner, 
as distinguished from the outer, side of any given object. One might 
quote a thousand applications of this term, all appropriate and all referring 
to the inner, as distinguished from the outward, side of any given object. 

The  origin of this very common English noun may be sought for, and 
correctly, in the Latin-derived ~irord " line." But what connection is there 
between a " line " and a " lining " ? Apparently none. The latter might 
have been construed, once upon a time, as a participle of the former, but 
that does not afford any explanation of the entirely different meanings of 
the two words as now used. We have seen what a lining is in the popular 
acceptation of the term, and we are aware that the geornetrical definition of 
a line is that which has length but neither breadth nor thickness. One 
might search forever for a rational explanation of the variation in the two 
significations, and would never find it without referring to occultism. In 
that branch of science known as cheiromancy the lines traced by Nature 
upon the palm of the hand are discovered to possess certain senses in- 
dicative not only of past events but of the probabilities of the future. It 
may be supposed that in the Middle Ages, when the English tongue was 
being gradually evolved from the Norman, Norse, and Saxon, and when 
palmistry was carried across the channel by the gypsles, the lining of the 
hand was often referred to, strictly within the original meaning of the Zzizes 
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of the hand. After\vards the same term was applied to other oI~jc.ct<, 
referring to the entire inner side. Later the first sense mas forgot~en, 
<1nt1 would not be readily revived in this exoteric a g e , - - ~ o t ,  at least, an!, 
of the scliool-men or theologians. 

Concerning the lining of the hand there is a great deal to be said and 
much to be yet learned, notwithstanding the exhaustive labors of  John 
I~ldagine, Albertus Magnus, Bartholomew Codes, le Sieur de Peruchio, 
J. Fricasso, and, more than any other, that enthusiastic Frenchman, 
.\drien Desbarolles. For, whatever may be claimed of cheiromancy, and 
there is no  doubt but that it occupies an important field, it cannot yet be 
classed as an exact science. In this opinion I am aware that I am going 
contrary t o  the dicta, of fIeron-Allen, Rosa Baughan, and other recent 
English writel-s \vho say that all the impor~ant  events in the life of an!, 
intfividual can l)e nccuratel! cieterminetl. But it ap1)ears to me, alter some 
!.ears of caseful in\.estigation and comparisc)n, that it is c)nl!, rarely that 
events are so strongly portraj~ed on the palm as to be seen at a glance an(l 
l)oldl!. announced. I,Ij, own esperience is that the slor! of a lile is 1nuc11 
rnore intricate. ?'he lines a1.e generally so modified by one another ant1 

so inter-related that even a very careful inspection will fi-equentl!. fail to 
\)ring out facts with any degree of exactness. I d o  not deny that the 
liieroglyphics are there and that they are mathematically correct, but ou r  
knowledge of them is still so limited as to render an interpretation 
frequently unjust and almost alna!.s incomplete. T h e  reason for this must 
1)e found in the fact that, as all men and women are different in charactts 
an(-1 disposition, so much so that no  two persons are alike, just in the same 
manner are all lives different in their details, so that each individual's career 
is unlike that of any one else. 'There are millions of contingencies that 
luay h a p p ~ n ,  and Nature must write the romance of each life on  the 
limited space assigned to her. Our rules of cheiromancy are derived from 
tlie personal observations of a few students. Can it be for a moment su1)- 
posed that they have seen and recognized more than a mere fraction of the 
signs taken from Nature's wide vocabulary ? I t  is, of cou'rse, the fabliion 
for professional cheiromants to claim everything. Especially is the fashion 
prominent in the works of recent writers on this sul~ject. T h e  elder 
autliors were more modest, however, and interjected many pious disclaimers 
and humble confessior~s of ignorance into their folios. And yet they were 
men of deep learning-the quintessence of their times. 

T o  illustrate the influence of modifiers on  the lining of the hand, the 
instance might be quoted of a gentleman known to tile writer who, accord- 
ing to the lines, should have been divorced, but who is living happily (or 
was at last accounts) with his family. I n  his case the divorce line, after 
standing out with great distinctness for several years, was finally continued 



I 889.1 THE LINING O F  THE HAND. 239 
- -- 

u p  to the mount of Saturn ancl tool< on an altogether different signification. 
I recall alsc) the case of a gentleman nlio has written several books on occult 
subjects, ancl i\.ho, according to all the 1a\vs of cheirornancy, should have 
heen dead these tn.ent!. !.e;lrs past, h u t  n.lio is still enjoyil~g escellent health. 
'I'here is also another-, a pli!-sician, \\-hose career ougi~ t  to have terminated 
last year, but wlio an.l;\vascll!- persists in clinqing to tliis eartlily sphere and 
re ta in in~  11:s " clothes c - b f  skin ." I n  tlie secc ,ncl of these cases there is !lo 

apparent tmoclitier, and yet it m u s t  be sonleivilere on  the palm to indicate 
Sature's reprie1.e. Tlie last-~l lent io~~et!  inst:~nce may 1,e simpl!, a case of 

\ ~ r o n g  measurement on the life-line, but more probal,l!. t1ie1.e is a modifier, 
i f  it could be discovered. Certainly there is no square of p~otection an!-- 
where near the fatal epoch. It  must he some other character en~plo!.e(l I)!. 
Nature than the ones knonm to modern clieiromants. 

In the face of these and similar apparent exceptions to the rules, it is 
better not to press too closely the claim for cheiromanc!. of being an exact 
science. Let us put it on its proper footing. We may suppose that the 
Atlanteans were versed in palmistry among other magic arts. Undoubtedly 
some vestiges of it descendeci to tlie A\r!-a~ls along with the Zodiac and the 
rudinients of astrologj-. In that most ancient occult work 1;nonrn as the 
Ihok  o f  Job, both astrology and palmistry are clearly indicated. T h e  
English priests mistranslated all such passages as much as possil~le, in order 
t o  prment them from being understuod by the masses. In  the Vulgate, on 
ttie contrary, the sense mas very nearly preserved, as in chapter 37: verse 7, 
where it reads : " Qui zit ?muru 077zniz~7)~ honzitru7)~ slknnt Z L ~  7~0i'ei-lkf szngui'i 
opcrtr sun ". ( H e  places signs in the hand of every man in order that all 
ma! linow his worl;~). I n  connection with this, hon? ridiculous is the 
reacling of the English Yession : " H e  sealetli u p  the hand of every man ; 
that all men may knoiv his work ! " But this is on a par with other false 
renderings of the Old Testament, as, for instance, the first word in the first 
chapter of Genesis. 

However, there is no doubt that cheiromancy was known among the 
earliest tribes of the present human race. If the later initiated were ever 
more guarded in referring to it than they were in speaking of astrology, the 
reason is not hard to find. I t  was comparatively safe for the ancients to 
compute astrologic directions with some degree of publicity, because by its 
very nature astrologjr was so difficult that ordinary minds were totally in- 
capable of comprehending it or its rules. T h e  Chaldean seer had n o  fear 
in calculating nativities, because the common people could not rise to  his 
level. Cheiromancy, on the other hand, was simple and could be easily, 
learned, the rules requiring only an effort of  memory. Hence it had to be 
more sacredly guarded from the public, and the candidates for initiation 

' 

into the mjrsteries might have been specially cautioned against writing or 
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s a ~ i n g  anything about it publicly. One of the lower caste tribes of India, 
having fled to escape the atrocities committed by Timour Beg in 1 4 9 5  
A. D., passed through Egypt and reached Europe in 14 17. From the 
circumstance of their having come from Egypt they were mistakenly called 
Egyptians, which name has since clung to them through nearly 500 years 
of ~vanderings. ?'tie gypsies appear to have had some leaders who in- 
structed them in the secret art of palmistry. It was the one bequest to 
them from their progenitors, who may perhaps have derived it from Enoch 
himself. Among the gypsies there were never any written rules of 
palmistry,-in fact, there are none even at the present day. The  indica- 
tions were carefully transmitted from mother to daughter,-as the fortune- 
telling was always monopolized by the females of this nomadic race. Many 
of these rules have from time to time passed into the possession of curious 
outsiders, but it is believed that even now the s p i e s  have a Icnoivledge of 
certain important hieroglypt~s which have never been given to the public, 
and which are unkno\vn to the writers of  our latest \vorlib on cheirornanc!-. 

After indulging in some criticism on palmistry, based upon a knowl- 
edge of what it will not do, there is great pleasure in recognizing the services 
which it really performs. By the shape of the hand the expert cheiromant at 
once determines the disposition, character, and probable occupation of the 
owner of that hand. Physiognomy betrays the ruling planet, although the 
same result can be attained by an examination of the mounts of the palm. 
It is thus possible for one sitting in a window on a busy street of a great 
city to tell at a glance the leading characteristics of every individual in the 
passing throng, as well as the planet under which each one may have been 
born. This of itself is no ordinary feat, and borders closely upon the 
magical. C'llrpentigny's interpretation of the thumb and fingers comes 
the nearest to reducing this branch of the art to exactitude of any authority, 
ancient or modern. In fact, so far as the mere disposition and capacity of 
any person are concerned, this may be set down as ce~tainly exposed to the 
trained eye of the disciple of D'Arpentigny. Cheirognomy is therefore to 
all intents and purposes an exact science. But when we come to the par- 
ticular events, past, present, and future, of a particular career, then the 
honest cheiromant must pause and examine his ground with the utmost cir- 
cumspection.' No doubt there are some people whose lives have been so 
influenced by one great single passion or purpose as to cause the nature of 
that leading motive to be infallibly stamped upon the palm. Such fortunes 
are seen at a glance. But, speaking from experience, I have found that in 
the great majority of instances the subjects have been living an uneventful 
career,-that is to say, a career uneventful as seen by an outsider; for to 
- 

1 NoTE. -T~~  reader will observe the distinction made between the two branches of: 
palmistry, viz , cheirognomy and cheiroruancy. 
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the individual his own career is never unever~tful. T o  the blacksmith in 
a country village, for instance, every occurrence is of as much importance, 
apparentl!, as are the experiences of a soldier in battle, or of a financier in 
a great cit!.. But the cheiromant is compelled to establish a standard by 
which all lives are impartially measured. T h e  most difficult fortunes to tell 
are those of mediocrity, and they are the most common. Given the hand 
of a talented actress, of a great soldier, of a statesman or poet, and that is 
most interesting and easy for the practised cheiromant to read. I n  stupidity 
and stagnation he is more often confounded. 

Some recent writers on palmistry have attempted to separate i t  from 
L~strology, and in so doing their arguments are as absurdly incongruous as 
ztre the efforts of Christian writers to reconcile the two opposing dogmas of 
free-will and predestination. No unprejudiced thinker can for a moment 
entertain their ridictllous sophisms. T o  accept palmistry and reject 
astrology is simply to accept a limb while rejecting the whole body, or to 
believe in a part while denying the whole. Cheiromancy is merely a 1,rancti 
of astrology. As the latter shorvs us l ~ o w  the careers of men may be intli- 
cated by the place of the planets at l~il-th, so the lines of the hand are si~npl!. 
:he written word of Nature in corrol~oration ot the astral positions. Or, to 
i,e rnose explicit, the!. are the disect results of the planetary influcnce~. 
\t-t~etller hrougl~t  down to earth I)!. the rays of light pene t ra t in~  space. (11. 

\\.Lether transnlitted through a niore incomprehensible medium, there is 11o 
iloubt that the subtle forces are always at work. T h e  signature of Nature is 
~nv,~riably stamped upon the hand of the infant at birth, as if the chilti were 
a coin fresh from the mint. 'l'he physiological cheiromants claim that the  
tendencies of a man's nature are the result of' his ante-natal and ancestral 
iircumstances, instead of direct astral influences, and that it is these tenden- 

, 

cies that mould the formations of his hands, and that the events of his life 
nlay be explained and foretold by a careful study of these causes, b a s d  
upon experiences which, in these cases, d o  duty for experiments.' Uut rvi~at 
shall we say of the constant changing of the lines during life-time, or h o w  
:~ccount for the actual presence o f  the lines themselves on  any such tlleor!. ? 
'l'he argument is altogether too weak and unsupported bj- other cii-cum- 
s!ances. T h e  full extent of heredity in this science may be easilj- found to 
consist in the shape of the palm and fingers. Here Nature performs another 
o f  her miracles which would be remarkable if not an every-day occurrence. 
Ji~.;t as the features of the face resemble the parents, so does the shape of 
tile hand in many respects resemble that of the parent. And it must do so, 
of  course, in all instances where the child inherits the disposition of its 
parents, thus proving the law of signature. 13ut the lines on the palm are 
al\vays diEferent, and never bear any resemblance to the lining of the parent's 
- - . - - - - 

1 Heron-Allen, Manual of Cltei~osophy, p. 68. 
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hand. Here again the law is proved, for the career of the son is seldom or 
never a duplicate of that of his father. No heredity can possibly influence 
the lines. I n  fact, there is no  possible escape for us, in seeking a natural 
explanation of the causes of the lines, except in the plain logical and asfro- 
logical deductions of ancient cheiromancy. 

Chiccrgo, Se$. I, 1889. G. E. W. 

We now have passed from the mere usual and norltily relCxtions 
of teacher and pupil to that which we will call the Lo&e for the nonce. 

This Lodge is not to be talien up in the pincers of criticism and 
analyzed or fixed. I t  is at once everywhere and no~vhere. I t  contain5 
witllin its boundaries all real RiIasters, students, guides, and Gu~u.; ,  oi' 
whatever race or creed or no  creed. Of it has been said : 

" Be!.ond the Hall of Learning is the Lodge. I t  is the n~hole bod!. of 
Sages in all the nlorld. It  cannot be described even by those who ale in it, 
but the student is not prohibited from imagining \that it is like." 

So therefore at any time ally one of its real teachers or disciples \\111 

gladly help any other teacher or disciple. J3ut we are not to conclude that, 
because all are trying to spread t ~ u t h  and to teach the world, we, who 
call ourselves chela-aspilants or l;no\vn chelas of any certain person ivhom 
we call Guru, can place ourselves at the same moment under the rIirec/ 
tutelage of more than one Guru. 

Each man who determines in himself that he will enter the p ~ t h ,  has 
a Guru. Hut the time between that determination and the hour when he 
will really know T h e  Master may be long indeed ; in some cases it 1s \er!. 
short. 

We must now occupjr a moment in some consideration of divisions. 
Just as the merest private in the army has a general who guides the 

whole but whom he cannot reach except through the others who are officers, 
so in this order we find divisions of Gurus as well as divisions of disciples. 

There is the Great Guru, who is such to many who never know H i m  
or see Him. Then there are others who kriow Him, and who are Gurus 
to a number of chelas, and so on until we may imagine a chela who may 
be a lino\vn Guru to another chela below him. 
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Then, again, there may be chelas who are acting as Guru,-unacknowl- 
edged, because pro feniflore in function,-to one or more other chelas. 

Now he who makes the resoiution above mentioned, does thereby make 
a bond tliat rests in the highest La\v. I t  is not a thing to be lightly done, 
because its consequences are of a serious nature. Not serious in tlie way 
of disasters or awfill torments or suc11, but serious in respect to the clear- 
ness ancl brillialic!. of those rays of Truth wliicli we wish to reach us. 

lye  have thereby in a sense-its degree determined by tlie sincerit!. and 
I)o\\.er of our motive-taken ourselves out of' the common, vast, moving 
hercl of men \vho are living--as to tliis-like tiurnb animals, and have 
knocl;ed at a door. If we have reverenced our teacher we will nonr rei.ere 
our unknown Guru. IVe must stand interiorly in a faithful attitude. JVe 
must have an  abiding, settled faith that nothing may shake. For it is to 
mighty Karma we have appealed, and as the Guru is Kur??za in the sense 
that H e  never acts against Karma, we must not lose faith for an instant. 
For it is this faith that clears u p  the air there, and that enables us to get 
help from all quarters. 

Then perhaps this determinant or 1)ostulant or neophyte decitles for 
himself tliat lie will for the time take as teacher o r  guitle some other cliel;~ 
\vhose teachings comtnt.nc1 tliemiel\.es. It  is not necehsa!.:,. ilia[ any out- 
spolcen words should pass between these two. 

But 1iai.ing done this, even in thougkit, lie slioi~lcl tlien apply himself 
diligentl! fo the cl'ocfrzize of f4trt fenchcr, not changing until lie really finds 
he has anotlier teacher or has gone to another class. For if he talies ul,  
one merely to dispute and disagree-whether outwardly or mentally,-he is 
therel~y in danger of totally obscuring his own mind. 

If he finds himself not clearly understanding, then he should wit11 
faitti try to understand, for if lie by love and faith vibrates into the higher 
meaning of his teacher, his mind is thereby raised, and thus greater progress 
is gained. 

We now come to the possi1)le case of an a s p i r a ~ ~ t  of that royal ant1 
kingly Faith who in some n a y  has really found a person who has atlvancetf 
far upon the path, T'o this person he has applied and said : " I l ay  I be 
accepted, and may I be a chela of either thee or some o ther?"  

That  person applied to then pe~.haps says : "Not to me  ; but I refer 
you to some other of the same class as yourself, and give you to him to be 
his chela : serve him." With this the aspirant goes, say to  the one desig- 
nsted, and deliberately both agree to it. 

Here is a case where the real Master has recornmended the aspirant to 
a co-\vorker who perchance is some grade higher than our neophyte, ant1 
the latter is now in a different position from the many others who are silentl!. 
striving and working, and learning from any and all teachers, but having 
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no speciaiized Guru for themselves. This neophyte and his " little guru )' 

are connected by a clear and sacred bond, or else both are mere lying 
children, playing and unworthy of attention. If the " little guru " is true 
to his trust, he occupies his mind and heart with it, and is to consider that 
the chela rep~esents Humanity to him for the time. 

Il'e postulated that this " little guru" was in advance of the chela. I t  
must then happen that he says that which is sometimes not clear to his chela. 
This will all the more be so if his chela is new to the matter. But the 
chela has deliberately taken that srlru, and must try to understand the 
doctrine o f  that teacher. 

The proper function of the Guru is to readjust, and not to pour in 
vast masses of knowledge expressed in clear and easily comprehended terms. 
The latter \vould be a piece of nonsense, however agreeable, and not any 
whit above what any well-written book would do for its reader. 

The faith and love which esist between them act as a stimulus to both, 
and as a purifier to the mind of the chela. 

R u t  if the chela, after a \vhile, meets another pelson ~ h o  seems to 
know as much as his " little guru," and to express it in very easy terms, and 
the chela determines to take him as a teacher, he commits an error. He 
ma!. llsten to his teaching and admire and profit by it, but the moment lle 
mentally determines aad then in words asks the other to be his teacher, 11e 
'legins to rupture the bond that was just established, and possibly map lose 
,~ltogettler the benefit of both. Not necessarily, however; but certainly, i f  

he acquaints not his " little guru " with the fact of the new adoption of 
teacher, tllere will be much confusion in that realm of being wherein both 
do their real '- work "; and when he does acquaint his " little guru " with 
the fact of the newly-acquired teacher, that older guru will retire. 

None o f  this is meant for those minds which do not regard these 
mnrters as sacred. A Guru is a sacred being in that sense. Not, of course, 
In a general sense-yet even if so regarded when wortly~ it is better for the 
chela,-but in all that pertains to the spiritual and real life. T o  the high- 
strung soul this is a matter of adoption ; a most sacred and valuabie thing, 
not lightly taken up or lightly dropped. For the Guru becomes for the 
tlme the spiritual Elfher of the chela ; that one who is destined to bring 
him into real life or to pass him on to Him who will do so. 

So as the Guru is the adjuster in reality, the chela does not-except 
here the Guru is known to be a great Sage or where the chela does it bi\ 

11dtur.e-give slavish attention to every word. H e  hears the word and 
endeavors to assimilate the meaning underneath ; and if he cannot under- 
stand he lays it aside for a better time, while he presently endeavors to 
under3tLintl what he can. ,\nd if even-as is often so in India-he cannot 
understarld at all. he is satisfied to be near the Guru and do what Ins!. 
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properly be done for him ; for even then his abiding faith will eventually 
clear his mind, of which there are many examples, and regarding which how 
appropriate is the line 

"They also serve who only stand and wait." 2. 

AND 

In the further discussion of this subject we need a few terms wit11 
definite meanings such as every one can understand. IVe are looliing at 
the doctrine of re-incarnation from a single stand-point, and for this one 
view a comprehensive philosophy and exhaustive classification are not 
necessary. IVe need only to appeal to common experience and to logical 
deductions drawn therefrom. 'I'he self-conscious center in man nre call 
the ego. Experience is the varied relations esiiting between the ego ancl 
all its surrou~ldings or environunent re,ulting in  action. Action implies re- 
action. If  the ego in man acts upon his enr-ironmen[, so environ~i~ent 
re-acts upon the ego. This action and re-action conytitute man's esl)c.11- 
ence. The law of this action, that is, the direct relation t)et\\reen action ;ln(l 
re-action, is that of all force, all attraction, all motion everywhere, Y I L . ,  

quantity and quality are both mathematical and rythmical. Circular motion 
begets circular motion, like attracts like. For every given impulse sent out 
a like impulse is returned, both as to form and as to intensity or quantit!,. 
The self-conscious center in man, the ego, the " I," stands in the center of 
his " sphere of life," is the center of his environment, and it therefore 
actually stands between two worlds ; the seen and the unseen ; the tvorld 
of action and the world of thought ; the world of effects and the world of 
causes. Now the unseen world of causes, whence come our thoughts, our 
impulses, the "within " to all of man's outer world, or the center of his 
sphere, is also the noumenal or spiritual world, as contrasted with his 
phenomenal or physical world. Man's experience, therefore, whether he is 
aware of it or not, is drawn constantly from these two worlds, though seldom 
in equal degree. We say of one, " he is a man of action "; of another, " he 
is a man of thought." IVe say of one, " he is spiritually minded "; of 
another, " he is carnally minded." We say of one, " he lives on a low 
plane'?; of another, " he is high-minded." I t  may thus be seen that both 
our observation and common experience have become stereotyped in forms 
of common expression. The logical deduction thus drawn from common 
experience and observation leads to the conception that man is a conscious 
center between an upper and a lower world, or, if you please, that the 
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" sphere " of man's life, of which the ego is the conscious center, is conl- 
posed of t\vo semi-spheres. A perfect sphere is an ideal in nature. I t  is 
ttie design drawn by the A?-chiLect upon the phenomenal trestle-board of' 

nature. In  outer nature the sphere is always imperfect. Every fruit, like 
an apple, for example, has an actual center just as an ideal sphere which it 
repsesents has an ideal center. These ideals only are perfect. 'The core, or 
seed-pit of the apple, is its center of life, but the two halves made by cleavage 
through the core are neither equal nor sj,rnmetrical, hence they are im- 
perfect. T h e  design of nature is its ideal. Liirhout this idea.1 there could 
t)e no persistence of form, no  such thing as species, no correspondences, 110 

harmony. 
Now to return to the life of man, let us observe that, relativelj. 

independent of nxture's ideals, he has also his own itieals, and that these 
ideals or aims more or les.; shape his life. JIan's ideals are a compound 
derived from his appetites, passiclns, or desires, on the c:ce hand, and 11ih  

aspirations, hopes, and disal)pointments, on the other. All tl~ese make u l )  
t!le round of his experience, and constitute his sphere of life. As t o  

symmetry man's sphere is thus distorted. With the ego as the center, if 
man's sphere of life is to be roundecl to perfection, his experience should 1)e 
so adjusted that it shall pertain ecluallj. to the two worlds of which his con- 
sciousness takes equal cognisance. His thought shall inspire his action, 
and his action shall again give rise to thought. H e  will thus act con- 
sciously and desiynediy, rather than impulsively or passionatelj-. I r a n  
would thus have a rounded experience and a range of consciousness that 
~vould be both extended and clear, and by so adjusting his experience of the 
two worlds in which his ego al)ides, by checking one set of experiences 
\vith the other, he would have real l:no\vledge of both. 

.is a matter of fact, there are intlividuali; \ ~ h o  in one short life have \veil- 
nigh exhausted physical sensuous experience. T h e  aged Faust was exactljr 
in this condition. But in such cases, the development being altogether 
one-sided and the experience pertaining so largely to the gross and material, 
the range of consciousness is really very narrow indeed. T h e  vehicle o f  this 
experience, the physical body, is cast off at death, and the ego thus releaied 
and rounding up  its experience on the higher or spiritual plane would find 
itself confined to very narrow dimensions. With little conscious experience 
in the higher realm which now constitutes the theatre of its being, and its 
familiar channels destroyed, with no  organ of physical memory like the 
physical brain, there could remain but a confused precipitate in c o ~ c i o u s -  
ness by which even the recent experiences of earth-life could be retained, 
and this must soon fade a~vay. T h e  ego now enters on a new phase of 
existence, in the world of causes, but where it has to work out, or <' exper-- 
eqce ", the effects of its recent life on earth. When these have run their 
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course and become exhausted, let us say that it returns to life on earth. 
Nothing remains of it5 forrner life save only plecipitated results. T h e  
former bud? is destroyed, and the senses of its former life changed beyond 
recognition. In  other worcls, nothing remains of the former personality. 
'The precipitated results as impulses to new activities belong to the in- 
divi(liin1 life, or to the real ego. Thus  the personal and the ind~vidual 
memory differ as do the elements of a compound from the precipitated reiult 
in 11fe's alenlbic. HARI J. 

- -  - - - - -  - 

A great deal has been recently ~vritten in regard to the Brotherhood of 
Man. I t  is a frequent theme in many directicns, and is liable to repeat the 
experience so often seen, so seldom understood. " Liberty, Equalit!r, 
Fraternity" is as good a slogan for the mob, the priest, and the gibbet as 
any other. " Brotherhood " may serve as the slogan of the devil. There is 
a brotherhood of thieves, of assassins, of thugs, n o  less than of humanity. 
There is thus both a true and a fhise meaning to the word " brotherhood," 
just as there is to every other word. It  woultl perhaps be more accurate to 
say that there is one true rneaning, and that all others, all uses and appli- 
cations other than that, are false. 

Sometimes great reluctance is slio\r.n in admitting the fact that all 
mankind are brothers, and even when a tacit aysent is given there are certain 
expl~cit qualifications and exceptions. As though the assent or the denial 
o f  puny man could alter a fkct in nature. 'I'liough every being in the 
univelse turned Cain ; and though every man's hand were raised against 
evrry ottier, till the earth steamed with blood and rotted with gore ; the last 
survivor of the race in the holocaust of humanity ~vould have to face the 
fact that every silent victirn was and is his brother. 

Not only is every human being thus akin, but this kinship is a basic 
and univeral principle in nature, and extends to all life, to every thing that 
breathes, that wallis, or flies, or crawls. Indeed, there is nothing else but 
life ; it is diffused every~vhel.e, and it is One. 

A mere intellectual assent to this broadest and clearest fact in nature is 
but the beginning of \visdoin. Such assent marks a degree of intelligence, 
but is in no sense meritorious. I t  hence follows that the profession of 
belief in the Universal Brotherhood of man carries with it no  necessary 
virtue, any more than profession of Christianity makes one necessarily 
Christ-like. In fact, there is a close similarity in these two cases both as 
regards nature and results. 

T h e  first and only binding principle of' the present T. S. is said to be 
the Universal Brotherhood of man without the least qualification or reserva- 
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tion. " T o  form a nucleus of Universal Brotherhood" sunlmarizes the 
entire object and aim of tlie Society. It  is not the mere announcement of 
the universal fact already referred to that constitutes the motive of the 1'. S., 
nor does the admission of the fact by the individual on joining the society 
constitute him a theosophist. A true theosophist is one who recognizes 
the fact of brotherhood and who aims continually without the least pretense 
or self-deception to conform to the principle and requirements of Universal 
Brotherhood. The  rneasure in which different individuals may succeed in 
this constant conformity in thought, n.or.tl, and act will necessarily differ. 
No one who makes a sincere and tletermined effort can altogether fail, no  
matter how great his natural selfisllness niay be, and no one can malie the 
least honest effort in that direction n.itllout being bettered by just so much. 

To profess belief in tlie uni\.et.sal brotlierliood of man, therefore, bj- 
any fair and intelligent construction in\.olves tu.0 things, First, an intel- 
lectual assent to brotherhood as a ihct ; ancl second, a determined efiort t o  

act in accorctance with the inipliecl relation at all times and in al! circuin- 
stances. I t  does not imply that any one prolessing sucli belief has reaclie~i 
the point of perfection ; that he is aln~ays reasonable, just, and charitable ; 
but it does imply that he is using his best endeavor to become so ; anti 
such an one will iearn from his own fitilures and lapses into passion and .  
selfishness how difficult a task he lias undertaken. Self-conquest alone can 
satisfy the ethical claims of the Brotherhood of Humanity. As a rule, the 
members of the T. S. understand this principle and exercise it to a far 
larger degree than a certain class of their critics. Brotherhood does not 
imply that falsehood may not be exposed, or misstatements denied, for 
herein lies a large part of the advocacy of truth. I t  does, however, imply 
charity toward the faults and mistakes of individuals, eventof our enemies 
and traducers. A11 that has been said relating to the T. S. and the Brother- 
hood of man equally applies to Christianity. Pure Theosophy is but 
another name for genuine Christianity ; self-conquest and altruism being 
the aim in each, and being equally the basis whence arise the regeneration 
of man and the true illumination of the understanding. J. D. BUCK. 

AND 
The  three objects of the Theosophical Society are :   st., to form a 

nucleus of Universal Brotherhood without distinction of race, creed, or 
color ; 2d, the study of religions and the finding of the basic unity under- 
lying them all ; 3d, the development of the inner senses in man. 

In  reality these three objects are one, viz., Universal Brotherhood ; and 
the longing to attain it constitutes the sole requirement to become a 
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member. If the Society was a mere copy of such societies as the Odd 
Fellows or the Free Masons, its coming in the world would indeed have 
been worse than useless. The  Theosophical Society must be able to s h o ~  
some inherent superiority, to have any claim for its existence. I think 
this can be easily sho~vn. Leaving aside the underlying truth of the 
masonic ritual, we are wel! aware that all occult vitality long ago left this 
augu.;t bocly. It is just the claim of occult /zfe which makes the 'l'heoso- 
phic,tl St~ciety superior to all the rest. If all the nlembers of the Theoso- 
phical Society were prnctical occultists, that is, men ~cliose sole a i ~ n  was 
iv i t i i  self-al~nefiatio~~ to develop the inner senses, and throufili their develop- 
ment to cliscover the basic unity of all religions and thcnce to attain t o  a 
comprehension of Universal Brotherhoocl, then ir~deed nothin? further need 
be stated than the three objects of the Society. But the founding of the  
'The~xophical Society had evidently a greater scope in view than to be  

merely a band of the men who had already fount1 the may. I t  was evitiently 
intenfled as a nursery for tliose who, dissatisfied with the explanations fronl 
pulpit or professor, were seeking ttie more tieeply-hidden truth. l 'he  
forming of rule< and I,y-laws, institutions lilie President, Secretaries, ( 'oun- 
cillors, and ttie lil;e, plainly show that the i n f  nt occultist has: t o  1;eep his 
toys in orcler to find the nursery at all attractive. 1,ool;ing back on 
m!.self and on thwe who joined the Society about the same time ~ v i t i l  me. 
I relliil!. ac1,nit that, i f  the Society or its publicntions 1i;ul llaci nothing b u t  
true occultism to give, I, like the rest of my friends, ~voultl have refused it 
with scorn. ' It is to me a renewed proof of the wisdom of those glorious 
beings who are supposed to-be in connection with the Theosophical Society, 
that they did not throw pearls before swine, for it is the nature of swine to 
rend. Swine cznnot do  otherwise, for the pearls are antagonistic to every 
fibre of their being. 

The  superiority of the Theosophical Society, then, lies in the fact that 
it welcomes every seeker, from the infant up  to the man who has found the 
way. It  is expressly stated that the third object is not obligatory, which 
clearly shows that a nursery was intended for the infant ; not a nursery as 
some thought, where crude, antagonistic to truth, full of conceit and self- 
love, they would be shown the way by which they could attain to the fulfil- 
ment of their desires. No ! for such, truly, the Theosophical Society never 
proved a nursery. Those who entered with the short-comings above stated 
and a thousand others, yet who had a spark of Truth within them, for those 
the Society has truly proved a nursery, inasmuch as the experience therein 
gathered brought to them the first degree of self-knowledge, viz., that what 
they had been seeking was not the Truth, but an idol of the worst sort, 
which from their judgment-seat they had declared to be the Beautiful, the 
Good, and the True. 
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L-niversal Rrotllerhoo-l is a spiritual condition. Its realization would 
he ecli~al to " I and tile F'itiier are one  ;" and that such realization cannot 

brought about by a body which needs modern inititutions such as vot- 
in<,  etc., seem.; very clear. Yet in the Theosopiiical Society there is rool l~ 
for all, from the m>.n who thinks that Universal Brotherhood can be slowly 
brouqht about or even approsimzted by raising the ethical standard of the 
conimunity. or the man \\rho sees in charity the fulfilment of the command 
'. Thl bu shalt love thy neighbor as thyself ", up to him \vho knows that Univer- 
,-11 B~utherho ,d c l n  be att'iined alone by the prncticnl rgad of a mystlc or 
yogi. Just so the second object g- l~dly embraces all seekers, from the 
student of comp;/rati\le mytho1o;y u p  to the mystic or yo$ who finds that 
Gdd has in all times esl)res.;ed 1)ut one thought, tile salvation of man, z: e., 
to lead the soul to those heights of 1,oundless peace t o  which i t  was destined 
from the beginning, hefore the Spirit of Gotl ~novecl u l )  )n the face of the 
\v.iters ;-those lieiglits wtilch awe forb~cls thouqht to co~itemplate. 

* * * * * 
'. He heat me, he tlefeatetl me, he rohbetl Ine ; hatred in those \vho 

har1)our such thoughts \\.ill never cease."-L)hctl/z~lzcz~lntdndntdn 
" Seek in your heart the source of evil."-Licg-ht ojz the Patlz. 

I will now venture to speak to those of my brothers who after some 
years of ardent work have become dissatisfied, as I was, with the Theo-  
sophlcal Society. Their hopes and their dreams were not realized. They 
find that this or the other act of the officers of the Theosophical Society is 
not to their liking or conflicts with their standards of ethics and morality. 
They have studied and searched, they have taught others the new doctrines 
with the conviction and enthusiasm of converts, yet in a day of disappoint- 
ment and in~vartl examination they find themhelves as empty and ignorant 
as in the first moment when they started. Some, perhaps, have fared even 
worse. They may feel that tlieir most sacred feelings have been outraqed, 
that where they asked for bread they have received a stone. T o  these I 
should like to say, J3e of good cheer ! Go deeper yet ; you have ~vorlred 
well, otherwise you would not have been rewarded with this tribulation. 
Examine yourself; was it really a sacred feeling which has been outraged, 
or was it a pull at the giant weed-the self-will in your heart ? &I!. brother, 
you nil1 have first to  learn that the divine Truth is in n o  way even like your 
ideul of Truth, to say nothing of your idea of he r ;  and so long as you 
pursue the Truth as the madman pursues the goddess Fortune, so long as 
you pursue the Truth with the intent of possessing her, so  long as you 
pursue Truth with the smallest conception of what she is, by virtue of the 
sparlr of divine love within you which is struggling for life, you must be 
brought to disappointment aud pain. 

I find this clearly and beautifully expressed in the note to the first 
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rule of Llkhf 072 fhc P t~fh ,  \\.tiere it is said, " T h e  pure artist who ~vorl;s 
fijr the 101.e of' his \vorl; is sometimes more firmly planted on the right road 
than the occulti~t who tancies he has renloved 11is interest from self, but 
\\11o tias in realit!. only eularzed the limits of experience and desire, and 
transtGrrei1 his intere3t to the tliiligs ~\.liicIi concern his larger span of life." 
In this simile of an artist we \lave a. ve1.J. gooti guide towards unclerstal~cling 
w11at our attitude ought to be. I n  art as \yell as in occultism we find t l~ree 
classes represented. 'I'iie first class i i  the priest. H e  is born a prit2s1, his 
mission is tc be a priest, and his influence will be that of a priest, n.tiate\.er 
may be the eccentricities or the short-comings of the visible man. T h e  
second class is that of the devotee. H e  loves his art ; he longs to make 
ever!- act and every breath of his being a sacrifice at its altar. That  this is 
an impossibility for the human creature is a matter of course, but love 
covers a multitude of sins, and in proportion as his love is great will lie 
advance in his devotion ; his self-sacrifice for the salte of its glory will gain 
strength daily. The  outsider may not perceive much advance ; he will 
cavil and criticize as the ~~ersonal i ty  of the devotee is uns~rnpathetic or ilis- 
agreeal~le. But the Goildess, \vho sees the tie;trt, will re~varcl tiel- cle\.otee 
with sucll insight inco tier glorious beauty as is incom~,rel~ensil)le ancl ill- 
corlceival~le to the outsicler. Such men often pass an.&? unrecognizeli or 
(lie of 11ungc.r in a garret, i f  their talent is not sufficient to allow tllem to 
gain a livelillood. But the spark of love \~h ic l l  was alloxed to t ~ e  1;indleti 
liai ~ a i n e d  life eternal, and while stledding at mortal death its force over a 
1,arren ~vorld, it is surrounded by light wt~icli darkness cannot compr.el~cnd. 
Tiie third class care for art as a man fancies a dog. They call i t  love, t ~ u t  
tiley have not a spark of love. Its ranks are generally recruited from those 
who have great talent, but who seek, through the manifestation of their 
talent, either riches or the satisfaction of their vanity. They work hard, 
pro1)ably harder than the devotee, and are courted and thought much of 1)). 
the world, but their work and their energy d o  not spring from the fountain 
of love but from the giant weed. So it is with occultists. There are few, 
i f  any, of the so-called devotees, certainly none of the disappointed ones, 
nrho will not find by self-examination that they have belonged to the third 
class. And if they have so found, let them g o  down on their knees and 
thank their Creator for the first glimpse of self-knowledge, the gift of that 
spark of love buried in the grave of self. ARTHUR GEBHARD. 

" Consider when thou speakest whether thy words will promote love ; 
if not, then speak not. And thou shalt have no  enemies all the days of thy 
life. But if thou canst justly say a good thing of any man, be not silent ; 
this is the secret to win many loves."-li7apiZya. 
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POPULA~ ~ I S G O N G E P V I O N S  ABOUV VHE 

F O U ~ U H  DIMENSION. 
In referring to an article on the Fourth Dimension in the April and 

June numbers of the PATH, I give the writer full credit for the able way in 
which he has expounded Mr. Hinton's views. But I must at the s an~e  
time point out some fallacies in the usual course of reasoning adopted on 
this subject. The first n3istal;e is to regard " space " as capable of existing 
independently of matter. Occult Science teaches that "space" (better 
called "Extension ") is one of the several properties of matter, and cannot 
exist ~vithout it. Ttiree-Diiilensionalit!. is an attribute of " estension," ant1 
is essential to i t ,  so that t11ere can be no estension e ~ c e p t  in three directions. 
Mr. Hinton starts wit11 the assumption that nnatter is three-(limensional, 
but if the vie\\. of occult science be right as above given, it is not matter, 
but estension, that has this clualit!.. His inquiry may be translatecl in tn.c~ 
ways : " :ire there beings possessing estension in tiyo directions ? ", or, 
"Are there beings without the property of extension at all i" ?'he answer 
to the first question is, No; it is essential to extension that it be in three 
directions. Mr. Hinton's ideal square is impossible, for \\rho can conceive 
of a square which has only one side and cannot be turned over? 

The answer to the second is, 'I'here prohably are entities \vitliout ex- 
tension, but they are not matter as we know it, and cannot be visualised in 
any \my. 

Mr. Hinton's reasoning is very specious, and his deductions from his 
premises are very correct ; but it must be borne 111 mind that forms are merely 
syrnbolical and not real, and should be relegated to the same category as 
algebraical expressions. Nobody regards quadratic or cubic equations as 
actually existing entities, but simply as syrribolical conceptions, and all 
reasoning with regard to forms should be treated in the same way. One of 
his deductions is that to a four-dimensional being all points of a solid are 
equally accessible. This is an attribute of the astral man with his astral 
senses, and is coexistent with the abolition of extension, not with the 
presence of a more developed form of it, as Mr. Hinton holds. Certainly, 
on reading A ATew Eya of Thought one is impressed with the conviction 
that the author has arrived at important occult truths by the application of 
his method, among which is the idea of the unity of the higher self in all 
men; but I venture to suggest that by means of this arduous system of 
mental discipline he is developing his astral senses, and that, instead of 
being able to travel mentally in four directions, he will find that there is no  
necessity to travel in any direction at all, extension having been entirely 
abolished. 
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In conclusion I \\fill quote Secret Doctrine, Vol. I ,  p. 25 I ,  which jroui. 
readers vill  find very suggestive : - 

" T o  begin with, of course the superficial absurdity of assuming that 
Space itself is measurable in any direction is of little consequence. The  
familiar phrase ('fourth dimension o f  Space ') can only be an abbreviation 
of the fuller form-the fourth dimension of Jlaiief- in Space ! But it is an 
unhappy phrase even thus expanded, because, while it is perfectly true that 
the progress of evolution may be destined to introduce us to new character- 
istics of matter, those with which we are already familiar are really more 
numerous than the three dimensions. The  Faculties, c.r what is perhaps the 
best available term, the characteristics of matter, must clearly bear a direct 
relation always to the senses of man. AIatter has extension, colour, motion 
(molecular motion), taste, and smell, corresponding to the existing senses 
of man, and by ttie time that it fully develops the next characteristic-let 11s 
call it for the moment Permeability-this will correspond to the next sense 
of man-let us call it 'Normal Clairvoyance' ; thus when some bold 
thinkers have been searchin: for a fourth dimension to explain the passage 
of matter through matter, ant1 the production of knots upon an endless 
cord, what they were really i l l  \\,ant of was a sr:~./h c/rtrf-actel-zs/ic of ?)lofie?-. 
?'lie three dimensions t)elonz reall>. to but one attribute or characteristic of 
matter-extension ; and popular conlmon sense justly rel)els against the 
idea that under any contfition of things there can be more than three of 

such dimensions as length, breadth, and ttiic1;ness. These terms, and the 
term ' dimension ' itself, all belong to one plane of thought, to one stage of 
evolution, to one characteristic of matter. So long as there are foot-si11es 
within the resources of Kosmos to apply to matter, so long will they be able 
to measure it three ways and no more;  and from the time the idea of 
measurement first occupied a place in ttie tiurnan understanding, it has been 
possible to apply measurement in three directions and no more. But these 
consideratiol~s do  not in any way militate against the certainty that in t l ~ e  
progress of time-as the faculties of humanity are multiplied-so will the 
characteristics of matter be multiplied also. hleanwhile, the expression i >  
far more incorrect than even the filmiliar one of the 'Sun setting and 
rihing.' " H. T. EDGE, 17. 7'. S. 

" Fire and Flame destrov the body of' an Arhat : their essence makes 
4lirn immortal."-Bodhi illur Book IT. 

When we consider Life, what it is, then we find tliat it is a burning fire 
~vhich consumeth, and when it hath no more fuel tu feed upon it goet i~ 
out.-jircob Boehme. 
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[EXTRACTS FROhI A PRIVATE LE'T'I'ER U P O S  KAhlA 1,OIiA A N D  SUICIDES.] 

Suicides, although not \\holly dissevered from their 6th and 7th 
" principles," and quite potent in the spiritualistic sbance room, neverthe- 
leis, until the day when they would have died a natural death, are separatetl 
ftom their higher principles by a gulf. 

T h e  6th and 7th " principles " ~emai r i  paiiive and negat i~e,  whereas, 
in cases of accidental death, the higher ant1 the lo~ver groups actually at- 
tract each other. In  cases of good aiid innocent ego,, rnoieoIer, the latter 
gr'lvitate iriesistibly tonartl the 6th ancl :tIi, ancl tllui either s1cml)et 
sur~ounded by happy dieam.;, or sleep a dreali~leqi profount1 ylecp uiltil the 
hour strikes. With a little reflection and an e!e to tlie eternal ju.tice ,In ' 
fitness of things, ! ou n.111 see \ski!.. 

The  victim of accide~ltnl death, whether good or bad, is irrespons11)le for 

his death. Even if his death wele clue to some action of his i n  a pIe\iou- 
life or an antecedent birth, was, in short, the nor1,ing of the law of ietrii~u- 
tic)ii, still it was not the clii-ect iesult of an act deliberately committed by the 
personal Ego  of that l ~ f e  duiing wkiich he happened to be killed. H a d  hc  
bee11 allo\ved to live longer, he mlght have atoned for his antecedent st111 
rnole effectually ; and elen iio\v, the E;,1:o li,l\ing been made to pay off tile 
deht of his maker (the perbonal Eqo), is flee flom the 1,lons of retributi~ e 
ju\tice. T h e  Dhyan Cl~ol i~~i i s ,  n 11o ha\e  n o  hand 111 the guidal~ce of the 
livlng liunian Ego, protect the Iia~)leqs vict:ni when it is violently thrust out 
of it> element ~ n t o  a nen one ljefole ~t is ~l~atiireti  and made fit 2nd lead! 
for that new place. Tlix fell joa wli~zf we kl~ozu, for we aye nzude to learn /t 
through perso?znZ e.Qet ierzce. Yes, the v~ctims, ~vhetliei good or bad, sleep 
to the h o t ~ r  cfthe l u s t j ~ u ' ~ ,  ~ ~ l i i c h  is that hour of the supreme struggle 
between the 6th ant1 7th, ant2 the 5th and 4th ' *  principle\" at t 1 1 ~  

th~esliold of tlie gestation itate. Ancl e len after that, when the 6th al~cl 
7th principles, cair!ing \nit11 then1 a portion of the 5th) have gone into t t~elr  
Al,asic Samadhi, even then it may happen tliat the " spiritual spoll" from 
the 5th " principle" will prove too weal< to be reboln in Devachan ; i l l  

which case it will then reclothe itself in a new body-the subjecti12 
"Being" created from the Karma of the victim (or no victim, as the case 
may be), and enter upon a new earth-esistence-whether that be upon thi5 
or some other planet. 

In  no case, then,-with the exception of suicides and shells-is thele 
a possibility for any other to be attracted to a skance room. And it is clear 
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that this is not opposition to our  former teaching : "that while shells will 
be many, spirits very few." 

Referring nonr to men who fall victim to their vices, classed by sonie 
among " suicides. " 

I n  our huurible opinion there is a great difference between suicides and 
those men who through excess of vicious indulgencu" fall into an early grave. 
We, who look at it from a standpoint which \r.ould not be acceptable to a 
Life Insurance Company, say that there are very few, if any, of the men who 
indulge in these vices, who feel perfectly sure that such a course of action 
\\.i l l  lead them eventually to premature death. Sucli is the penal[!. of 
illusion. They will not escape from the punishment for their "vices." 1)ut 
i t  is the causes of the vices, and not the effect, that will receive p~i l i> t l -  
nlent, especially an unforeseen though probable effect. As well call a marl 
a. " suicide" who meets his death in a storm at sea, as one who kills liim- 
self with overstudy. Il'ater is liable to  drown a man, or too much brain 
worl; to produce a softening of that organ which may carry him away. In 
such n case no one ou:,.ht to cross the lialapani, or even to take a bat11 for 
fexr of getting faint in it anci cIro\~ning. rind there are such cases. If sncll a 
view prt.\.ailed n ( )  nlan \voultl (-10 his duty, least cf all sacrifice liinl~ol I' f ; ~ r  
t:Yen a. 1audat)le anti higlilj. beneficial cause, as man!. of us do. 11oti1.e is 
e\.t.r!-tlling, and man is punisl~ed in a case of direct responsibilitj. an,l 110t 
otiier\\.ise. 

I11 a \~ictim's case tlie natural hour of death was anticipated trccl;lc?~ftr//~,, 

nilile in that of the "suicide" tieath is brought on voluntarily and wit11 a 

full and deliberate 1;no~vledge of its immediate consequences. l 'hus a man 
\vlio c~luses his death in a fit of te~ilporary insanity is not a feZo c3e se to the 
gl.e.lt grief and often troul~le of Life Insurance Companies. Nor is he left a 
prey to the temptations which assail us in the state of Kama Loka, but 
falls asleep like any other victim. 

A Guiteau will not remain in the earth's atmosphere with his liiglier 
principles over him-inactive and paralyzed-still there. Guiteau is gone 
into a state during the period of which he zu2Z be ever jrifzg nk hispresriJcnL 
-thereby tossing into confiision and stluffling the destinies of million?; of 
ptirsons-when he will be ever tried (2nd ever hung, ever bathing in the re- 
flection in the astral light of his deeds and thoughts, and especiall!. tllose 
in which he indulged in his last hour upon the scaffold. And it is so with 
every murderer w h o  is hung or otherwise despatched. Those w h o  \vele 
vicious and not insane are only partly killed on execution. They live over 
their crime and their punishment in that plane of the astral light in which 
they are, and from there they affect all persons in any way sensitive whom 
they can get at. Especially at spiritualistic siances they surround the 
medium. ,4nd any one who is naturally gifted with the power to see their 
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plane of the astral light, or has the power from training, can see and hear 
over and over again the scenes of blood and punishment continually re- 
1)eated in the vicinity of these unfortunates. I n  cases of collective murder, 
5uch as where many men enter or storm a building and cruelly kill the in- 
mates after a prolonged struggle with the latter, the whole scene will often 
be re-enacted several times a year so strongly that many can see it with all 
its horrible details, and nearly all can hear the sounds, the groans, cries, falls 
of bodies, and slashing of human flesh. *** 

THE HI~,I:AIL:TIC E ' U I ! I , I ~ H I S G  C o .  of Chicago prints " Christos," a little 
volume aiming to prove the tlou1)Ie nature of Jesus, he, as a perfect spisit i l l  

a perfect body, manifesting the colupleteness of the cl-eati1.e t l ~ o u ~ l ~ t  of t h e  
Supreme Intelligence, ant1 to awalieri a conception of each m , ~ n ' s  !)ossit)ilitiez 
*is shoivn in Jesus the Alan. ( ; \ lay be ortlered through the l'x I r r  ; 6octs.) 

For some 18 months past, private zeal has carried out  a system by 
which a single copy of one of the tracts expounding popularly some 'I'heo- 
sophic topic has been mailed to names gathered from newspapers published 
in the smaller towns through the United States. I n  this simple way the 
seed of much Theosophic truth has heen scattered broadcast, and many 
minds have t!lus for the f i~st  time received word of that Wisdom which is in 
tirne to reform humanity. T o  take part in such sonling is a privilege to all 
who love their fellon.-men, and, while it is impossible to learn the results 
achieved, we rnaj- 1)e sure that no such effort can be wholly without fiult. 
'The present time is peculiarly ripe therefor. Ample evidence demonstrate, 
that "Theosophy is in the air ", and every judicious publication of its doc -  
trines hastens the day when its motives too shall become operative and its 
i eforms be realized. 

The  system referred to a t w e  appears the only way by wklich a knolvl- 
edge of Theosophy can be carried direct to every to~vin, village, and hamlet 
In the land. In a srnaller form it was recommended to Tl~eosophisti  in a 
t )nef artlcle on page 154 of the PATH for August, 1889. Through respo1;irs 
t o  this, and otherwise, the General Secretary has been enabled to thc~roughl~ 
organize a scheme by which a proffer of help from any Theosophist willing 
to devote from $1.00 up and some time may be utilized, while all danger 
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of duplicating addresses is avoided. T o  each one thus p~offering, the 
General Secretary will supply a printed c~rcular of instructions and assign a 
definite field. It is only needful to inform the General Secretary of the 
amount of money the offerer feels prepared to expend, and thereupon he 
\\-ill be furnished with the circular and the field, as well as with printed 
11lanl;s for corivenience in ordering the copies of the newspapers indicatcti. 

Ever! l'heosoptiist desirous to aid the Society, to promulgate its teach- 
inys, and to serve the highest interests of man is invited to communicate 
\\ it11 the General Secretary briefly and to the point. Ko name is d l \  ulgeti. 
.A few score of ealnest, active, generous ItJrethren can thus in time sow seed 
over this \vhole continent, and prepare the harvest \vhich is su1.c to comt3, 
but which will come the sooner if we fail not in our labor. 

WILLIA~I  Q. JUDGE, General Secreta?y, 

P. 0. Box 2659,  New York Cit!,. 

(JITE5TIOSS A S D  >U(;(;ESTIOSS RE:LA'I I \ ' E  HERE'YO CAY IZE SE:N'T ( 'ARE O F  PATH."  

VII. 

'I'HE THEOSOPHIST'S ATTITUDE. 

There has been much discussion of lateloncerning the attitude which 
the true Theosophist, z: e., one who has the welfare of the Human Race at 
heart and is willing to sacrifice his personal feelings and comfort for its 
benefit, should bear towards others not Theosophists in his personal rela- 
tions with them. 

The missionary instinct is strong in the Western Races, and to their 
credit be it said that, whenever they get hold of a good thing, they want to 
share it with their fellows, provided it does not require too great a sacrifice. 
Unfortunately the means they select to propagate their opinions have not 
always been of the best, nor are they as careful as they should be, perhaps, 
to ascertain whether the views they are trying to persuade another to accept 
are as good for him as those he may already profess. I t  is an unquestion- 
able fact that the religion of Mohammed is more suited to the majorit! of 
Mohammedans than any other. Some few would undoubtedly be bene- 
fited if they were to become Christians, while a still smaller number are in 
a condition to profit by Theosophy as such. 

Theosophists must not forget that their philosophy is the most spirit- 
ualized the world at present can offer, and by no means everyone, indeed 
only a snlall minority, can appreciate sufticiently its true depth of meaning 
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t o  he 1,enetited ttiereb!,. Nor does it follo~v that those who can and d o  
\.slue i t  are better and more spiritually developed than others, -111tellect 
and soul, alas ! do not ;xl\vlays go hand in hand. I t  may mean simply that 
in this incarnation their Karma rules favoral~ly upon such a movement ; 
and it is a sadly well-known fact that even those ~ v h o  do believe in Tlieoso- 
plly are not always benefited and irnprovect by their belief: \Ve have too 
man!. confirmatory examples t o  cleny this. 

k'rom these things we sIiould learn a lesson, and learn it well, that it 
t,etiooves us to be very careful to whom :~nci in what circurnstat~ces we 
attempt to teach Tiieoioplly. Intelligent people unhesitatingly condemn 
indiscriminate missio~l;~ry ~vcjrl; of' any Iticcl, and we r~iust proceed with 
tho~igllt and (1elil)eration. 

As we said in our last paper, members of the 7'ilt.osoptilcal Society 
11xve an important and daily-increasing c l u t ~ .  to pe~-ft~rln to others, in 
spreailing 'l'lieosophical literature so a.; to give everyone an  ol)~)ort~~nit!.  t o  

'. reacl, learn, n~al.li, and in\va~-iily digest." 
U r ~ t  t z  belief cnnrruf bc dfi)uced. Theosophy is not a scientific fact 

capable of clemonstration ; it ap1,eals rather to our hearts, our souls, our 
intuition, and, unless our natures are prepared by past experience to accept 
it ant1 believe it on our own authority, we zoild nnf believe it, and cannot be 
nzczde to do so. A vessel is able to hold just so much water; d o  we pour 
in more, it spills alld is wasted. 

'The object of the Society and the spreading of the Theosophical liter- 
ature spoken of last month 3 to give ever!.one whose nature is in a condi- 
tion to accept Theosophy, a chance t o  become acquainted with it. If they 
are ready, that is all they neeti ; if they are not, \Ire 1)elieve that forcing will 
only do harm. If a man once laughs at a thing, it is doubtful if he will 
ever afterwards give it an  unbiased hearing. T o  the uninitiated and unpre- 
pared the new and strange theories of life Theosophy offers appdar ritiicu- 
lous. Any further presentation of facts will only bring forth scoffing and 
ridicule, harmful both to himself and others. Let him alone, and his mind, 
his nature, will of itsel[ develop sufficiently to enable him to appreciate 
these doctrines : not in this incarnation perhaps, or for several incarnations, 
but when his Karma so decrees. I n  the meanwhile let him see the beauty 
of our faith in our lives, and witti this living proof and confirmation before 
him his eyes may the sooner be opened. I n  all brotherly love we hope it. 
Example is, after all, the best and truest teacher. 

I t  may appear that these statements are contradictory, but a little 
thought will show that they are not. There are so many sides to each 
question in Theosophy, and they are consequently often so complicated, 
that sometimes there is a semblance of  a difference. Each fact has its par- 
ticular bearing upon each plane, and those often seeming most radically 
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opposite, n.lien !)laced together ancl considered as a n~hole  ase seen to fit 
~)erfcctl!.. 'I'his lias heen a dillicnlt!. to combat ever since 'I'heosc~pliical 
tioctrines \\.ere firht p~.ornulg~lteil. l l i~ ic l s  not sufficiently spiritnalizetl to 
:rasp a fhct in its entirety, i l l  otlier wortls, 1 ) ~  intuition, were constantly 
findin: ccontr:~tlictions, a n d  \\.orlltl \\site to sotue o f  the magazines or mem- 
1~1.5 ot' the Societ!., 111al;ing the n.ilclebt statement.; or  asl;in: the most extra- 
ordinar!. clr1estions. .\ little filrtlier stucl!. and t l~ought  \\.auld u ~ u a l l y  she\\' 
tIie111 the rnissil~g linl; t l ~ t t  r.ecc-)t~cilecl tlle tu .0  ficts. So \\.ill] 'f'heosol)i~icaI 
i t e r  The! construct an essaj7 o n  some doctrine (of tlie \\7isclo~li Itelilciori 
from one point of view, and the reaclers g l a p  it frc)~il another. E1enc.e 
ditt'erences, confusion of ideas, unsettled opinions. \\7110 for inst3nce upor1 
the first reading of Lzkht on the Path had other than a general notion tli,\t 
here was a masterly treatise he did not understand ? And yet with each 
subsequent reading ideas were grasped, they grenr, and at last became ah- 
sorbing facts. Facts, the wisdom of which our intuition tauglit us ; and 
:tbsorbing because they influenced our  \\rtiole lives. 

So it is with everything in 'I'heosophy from our first hearing of it, 
provided al\vays we are preparecl fbr it ; otherwise it may d o  us  some llarm 
and none otlies than a sennote gootl. Icleas are presented : we acccpt tlicm 
as the! appear to us seasonable ; tiley group ttiemsel\.es in our n ~ i n d s  wit11 
ot!iers iirnilar or \\.itti a l)earing upon tliern ; before we I<IIo\\ i t  tlie!. 1)econie 
~)pinions, tlie~i beiiefs, and to all intents and pur1)oses for us, f ircls, \\ it11 an 
in  tluence further reaching ttian we realize. 

Is i t  not self-evident how useless i t  is to argue with one unpreparetl ? 
Yet T'heosophists must not go  too far in the opposite direction, nor forget 
that upon them mainly depends the world's knowledge of their faith. 'I'l1t.y 
must be ever on the lookout for a promising pupil ; ready to teach, sympa- 
thize, and help, suffer if need be, to bring one more brother to the fold. 
But there is a wide difference between this and missionary work. 

T h e  hIasters say, " \Are do  not ask you to believe upon our authority ; 
you must do so upon your own, and until then we will wait for you." ?'hey 
do  not say for a century, a thousand years, but "z~ntil then we will wait 
for you"  : and we must model our patience upon theirs, for the soul's 
growth is a gradual one, and in " the  fullness of t ime" all things come 
about. G. HIJO. 

" I am wiser than this man ; for it may well be that neither of us knows 
anything really beautiful and good, but he thinks that he knows something 
when he knows nothing, whereas I neither know nor think that I know 
anything. I d o  therefore seem to be wiser than he, at least in this small 
particular, that what I know not, I do  not even think I know."-The 
Apology o f  Socuntes. 
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T H E  THEOSOPHICAL SOCIETY. 

PRESIDENTIAL ORDER. 

I. The desire to amend certain portions of the Rules of the Theosophical 
Society, adopted in the Convention which met a t  Adyar in December, 1888, 
having been notified to me officially hy the representatives of three Sections, I 
hereby, and in accordance with Paragraph I I of Section E, summon a Special 
Session of the General Council to meet a t  Atlpar on the 27th of &lay, 1890, a t  
noon, to consider and vote upon such amencinlents as  may be offered. 

11. T h e  Councils of organizetl Sections shall select one or more Delegates 
or  Proxies to represent them in the Special Session aforesaid. 

111. For  this reason ant1 I~ecause of my necessary a l~sence in Europe upon 
official business, the Convention \\.ill not meet this year as usual. Gut permis- 
sion is hereby given to the I'resitlent's Commissioners to invite all F e l l o \ ~ s  
and Officers of the Society to meet socially a t  tile Heatlcluarters o n  the 27th 
of December, for mutual conference, and to listen to lectures ~ i p o n  t l~eo-  
sophical topics, if, upon inquiry, they find that such a social gathering n-oultl 
be desired by a reasonal~le number of Fello\vs and I3ranches. 

Sections and Branches will be expected to make the usual annual returns 
not later than December rst, so that they may be included in the President's 
Annual Address and Report. 

IV. The  Councils of Sections and Fellows generally are  earnestly re- 
quested to draw up and notify to the president a t  Adyar, not later than the 
1st of February, whatever changes they recommend to be made in the latest 
revised code of Rules, so that he may intimate the same to all other Sections 
in ample time for them to instruct their representatives in the Special Session 
herein provided for. 

V. The  British Section having misapprehended the intended effect of 
the new Rules upon the autonomous powers conceded to it in the Constitu- 
tion granted by me in the month of November last, I hereby declare that the  
said Section is authorized, pending the final decision of the General Council 
in the Special Session above summoned, to collect the moneys and apply the 
other provisions of its Constitution as  adopted and by me officially ratified. 

VI. Should it hereafter appear that another date than the one I have 
designated would be more convenient for the Indian and Ceylon Sections, 
the President's Commissioners are  hereby instructed to announce the change 
in the Theosophist and especially notify the General Secretaries of Sections a t  
least three months in advance. 

VII. T h e  President's Commissioners will furnish copies of the present 
Order to all whom it  may officially concern. Copies have already been sent 
to the General Secretaries of the British and American Sections. 

H. S. OLCOTT, 
President Theosojhizul Society. 

London, 27th Sejte??zber, 1889. 
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T H E  GOI,I)ES G . \ ~ ' ~  LOU(;E T. S. gives further proof of its vitality by 
the issuance for ~vitle tlistribution of a tract  entitled " A  Tlieosophist ; his 
relation to himself ant1 others." It is very clearly written, ancl it most 
vividly explains \vhy Theosophists clo not proselyte, why their reliance on 
La\v is so absolute, anti \vhy the smallest duty is so peremptory. Perhaps 
the true Theosophist is made to appear some\\-hat \vootlen, ant1 he \vould ap -  
pear very much so if the follo\ving passage \ \as not later sul~jectetl to some 
clualification : " I n  fact, to the true Theosophist, the l~osition and condition 
of 311 others, \vhether near  ant1 dear  to him or unkno\\n and distant, is a 
matter ~vhich gives him no worry o r  anxiety, no joy o r  sol-roiv, and scarcely 
a n y  concern." Nor  is it quite the fact that a Theosophist a l~rogates  the use 
of moral judgment. But, allowing for a few rather ultra statements, this is 
:I remarkably good tract, ancl the enterprise in issuing such, and in actding 
the  facts about the  T. S., the  Branch Library, and our  magazine literature, 
is tlelightfully encouraging. IYe expect, and we get,  great  things from the 
Pacific Coast. 

T H E  BROOKLYN T. S. has acloptetl a most excellent list of topics for 
tliscussion, assigning to them evenings prol)ortionate to their importance, 
ancl covering the meeting-season with a sq-stematic arrangement.  IYe pu1)lish 
this in full, cornmencling it to the thoughtful consitleration--and imitation- 
of other Branches. 

BROOKLYN TEJEOSOPHICAI. SOCIE1'\. 

I,.ITES OF ~ I E E T I S I ; ~ .  SUBJECTS FOR DIDCCSSIOS. DATES Ok NEIITISGS. SUB.TIiCTS FOR UISCUSSIOS.  

Sep. 18, 18Sg. \\-hat is Theosophy ? Jan. 29, 1590. Pienionition. 
Sep. 25, " ' i 6 L Feb. j ,  ' .  Spint I\lnnifestntion. 
Oct. 2, L' What are theobjectsof Theosophy? Feb. 12, '; Astral Light. 
( k t .  g, " Evolution ant1 Involution. Feb. 19, " & <  ,' 

Oct. 16, " L 6 6 L F'eb. 26, ' ' -\lchemy. 
O C ~ .  23, " < c L <  Mar. 5 ,  " < 6 

Oct. 30, " Reincarnation. Afar. 12, " c L 

Nov. 6, " 6 6 Mar. 19, " Rosicrucial~isln. 
Xov. I 3, " Karma. ;\rar. 26, " L L 

Nov. 20, " The  different Pririciples in Man. Apr. 2, " 6 6  

Nov. 27, " " " b b " Apr. 9, '. Prophecy. 
I3ec. 4, " < .  6  c Apr. 16, " 6  ' 
Dec.11, " " G 6  " Apr. 23, " AIaliatn~as. 
llec. 18, $' The  Post hlortem Condition. Apr. 30, " L L 

I k c .  25, " I i a ~ n a  1,oca. RIay 7, Avatars. 
Jan. I ,  1890 1)evachan. May 14, " Spirit and ,\latter. 
Jan. 8, " l'hought Transference. blny 2 1 ,  " G i 6 b 

Jan. I j ,  ' $  31e3inerism. May 2S, " 6  6  6 6 

Jan. 22,  * '  Ijreams. June 4, ‘ ‘  L 6 6 

This  Branch now numbers 11 members,  and meets each IVetlnesciay 
evening a t  the house of RIr. H. T. Patterson. Much benefit has accruecl from 
the constant presence of visitors, ancl on Oct. gth, through the courtesy of the 
Aryan 'I'. S., a paper by hlr .  A. H. Gebhard was obtained ant1 read. 
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I ~ E R ~ O N S  ENTITI,EU ,I.O USE tlie Circulating Theosophical Library a re  
invited to write in their catalogues the follo\ving atltlitional hooks : No. 101. 

Cl~f?~t.rl' ~c~i t lz  the Szr?~, by Llr. Anna Iiingsford ; No. roa, The A s t r a l  L i ~ r l ~ t .  
by Siz ida  ; No. 103, Lztczft,r, Vol. I\' ; No. 104, The / ~ > y  t o  Theoso$hy, 1)y 
H. 1'. Blavatsky ; No. Io j ,  tlitto ; No. IOG, G L Y I I I L ~ ~ Y ~ C ~ ~ ~  I'.rychoZogy ; NO. 107, 
JIohini's 13/zrz~rnrlrrrZ-Git(r ; No. 108, It//ltcZ of thc L r r r ~ ,  by 13. Alabaster ; 
No. 109, Ori'girt ntzrrl Growt /~  of l i ' r ~ ~ ~ i o ~ ~ - I l z ~ ( I ~ ~ ~ 1 i s 7 1 ~ ,  1)y Iihys Davids. 

THE GAUTAAIA T. S., San Diego, Ca!., is reatling in course from Tht9 
.IIyst~.yy rf the Asyes. It has received contri1)utions of about 2 0  volumes f o ~  
its Library, anil has votetl a small funtl for the same purpose. 

Tract  1%. 4, of tlie series, ancl the 3d repi-ilit from the T. I-'. S. pamflets. 
Iias just heen issued. It is c,~lletl 'Tile Necessitj for I<eincarnntion ", antl 
~ ~ 1 1 1  I,e furnishecl a t  the sate of jo  cts. pel- 100. 

I I<ELASD. 

THE I ~ I J I ~ I ~ I N  LOU(;E T .  S. has taken a 1a1-ge ne\v I -oo~n ;it 9; I , o \ \ c I -  
Leeson St., \\.here the I)ool<s of the Lotlge are.  'Througli t l ~ e  elel-tions u! 
131-0. F. J. Allan, Sec'y, a gootl programme of papers is ready ant1 \\.ill cni-l-! 
the Lotlge to .April. Small prospectuses of the Lotlg-e are  to l)e t1i:;trii)ute~l 
a t  Col. Olcott's first lecture there. 131-0. Allan's exertions cannot 11e too 
highly commended. 

COI,. OLCOI'~' I N  IIZEI,~ANI).  T h e  President was expected to lecture 111 

Du?)lin on 14th Oct. ,  in  Llmerick on 15t11, Dul~l in  again on 16th, Belfast 011 

17th, antl again in 1)ul)lin 011 19th. Letters and l ~ a r ~ ~ g r a p h s  are  appearing 
in the Dublin, Lirnericlc, antl Cork local !>rtpers. 'The Colonel's visit 1,  

looked forwartl to w ~ t h  gl-eat Ilope. Tlie I'rotestant Y. >I.  A. of I,~merici; 
\valved a meeting of theirs on I jtli to ena l~ le  the Col. to lecture in the 
Atllenaeum there. In  l>ui) l i~l  antl I:elf<~st tile lectures \\.ere on " Have \i e 
livecl on this Earth 11efoi-e." Long live Irelancl ! 

BRO. B. I<F:IGHTL,EY goes to 1rel:lutl lvitll Col. Olcott. 

In the course of other chat lately a good-itlea arose.  It was this. Tha t  
if the Masters a re  " honest clel)tors " (as One stated in a le t ter  to J I r .  Sinnettt. 
they surely never get  illto our  cleljt 1)y reason of our  personal efforts a t  seif- 
progress, but solely by our  efTorts for Their  Cause, which is that of the uplift- 
ing of humanity. Hence it \vas agreed that Jve ought to try to get supreme 
devotion to that work for others, and forget our  own progress. This  
was apropos of one of our  group telling how he has noticed in himself a 
gro\ving absorption in the work of the 'T. S. and his wanting to know if They 
wished us to devote more t ime to personal de\relopment. W e  all agreetl 
that inasmuch as we cannot be adepts in this life, we may a s  well drop the 
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assitluity in personal clevelol~rnent, ant1 acqui re  insteacl a n  intense devotion 
to the  \ ~ o r k  of the T. S .  F o r  practice in clevelopment is only for the  purpose 
of acquiring po\vers--small o r  great-while \ve can  hardly a t tempt  tlevotion 
with a ~elfis.11 o l~ jec t ,  s ince to he  tlevoted we must  be selfless. 

'Tli~s does  not mean tha t  we a r e  never to practice concentrat ion upon o r  
aspil-ntion to\varcls the  Eterna l .  I3ut the  best  concentrat ion is tha t  ~ v h i c h  
en ters  into every moment  of ou r  lives by fixing the  hea r t  and mint1 a l ~ o v e  
temporary  things,  even l v l~en  necessarily engag-etl in them. 

( ) n  this sullject of concentrat ion a foreign cor res l~ont len t  \\.rote us, quot -  
in: from an article in the  Px.rrr for April ,  'Sg : " If \\.e have a regular  t ime 
fol- stutly o r  for work  GC '" ,> s o o ~ i  a t  tlint hour  the  Lnconscious favol-s us .  
I t  is laruely in one's poiver to esta1)lisll a gootl rh).thtn I ) \ -  I-egulal-it!- in otie's 
i t  O u r  c o r r e s ~ ~ o n ~ l e n t  goes011  to sa"l1:it .' this is gooil aili.icr h r  
one \vho \vishes to confol-m to Nature .  bu t  \ve must  relne1111)er thirt too close 
:t conformity to Na tu r e  \voultl elo away  \\.it11 tlie dist i t~ction l~etiveeti 11i;11i atltl 
the :~nimals .  An  animal is entirely a t  the mercy  of the es1)ansion ant1 con-  
traction of the  Astral Light .  * * Rut  m a n  Iias the  po\ver to resist tlie 
influences of the  Astral Light ,  and  in this lies his power of voluntary concen- 
tration. Suppos ing  a man had a t  last succee:led in establishing such  :L con- 
formity 1vitl1 Na tu r e  tha t  Ile coultl at tain complete concentrat ion \ \henever 
his t ime for metlitation came  ai-ountl. He \voultl not l)e able to concentrate 
hinlself a t  any  o ther  t ime,  nor ,  i f  his ~ - e ~ - t t l n ~ -  routine shoulcl chance  to ! ) e  up- 
se t  1)y social necessity, coultl lie cotlce~it i-ate himself even a t  Iiis regulal- t ime.  
H e  \voultl he  tlie slave of S ; l t u ~ - e  'i'llis is an  extreme case,  hut  it i.; tlie 
e s t r eme  to \v :~rds  \vhicli the  111-actit-e ot' co~itornnity tetitlb. r l ~ x i n .  t l ~ e l e  31-e 
more n;ttural influerlces to l)e co~ls i ( lc~-e t l  than a t  first sig-ilt al)l)e:irs. 11i tile 
articles on Natur-e's Finel- E'oI-re\, '  in last yea]-'s 7X~,oso)/ci .~f.  i t  is s i , o \ \ . ~ l  
that  the l)oc:il!- anel ~ner i ta l  s t ; ~ t e >  tle1)entl u1)on tlie l~~-c \ . : i l e t~ce  of eel-rain 
' tat \ \ .asa,  o r  influences. \\.hicii ; lg-;~i~i  tlel,etitl o n  tlie r e l a t~on  of the su11 an(l  
mooti to  tlie eartli.  <- { S o  nlan C ; I I ~  he in a state of li;ltul-e \i.i!l~o~!t cull- 
fol-mity. conscious o r  unconscious, to tliese rules. an([ tliat necessitates sucli 
a coll.;tant a l te r ing  of meal t imes ant1 clualities of footl a s  \voultl make  m a n  :t 
perfect slal-e to cil-cumstance. Tlie t r ue  method of concentrat ion seems :o 
nle to consist i n  overcorning these tentie~icies."  

I quote a t  length from this thougl~t fu l  s tudent  in the  belief tliat o thers  
ma\- have been lecl into the  s a m e  line of a rgumen t  hy  the  art icles to \vliich lie 
refers. 'The pre\.alence of certain ' L  tat lvas" Iias noth ing  in common \\.it11 
tlie itlea of chosing a fixecl hour  tor concentrat ion,  s ince tha t  is not cllosen i1i 

regxrtl to those ta twas .  W e  a r e  like the  set t ler  \vho makes  a small  torest- 
clearing in some spot  of his clioice, ant1 is, for a while. content  to hold that  
spot  aga ins t  Nature .  \Ve win ou r  chosen llour from Na tu re  anel holtl it ti]-nily 
aga ins t  the  prevalence of .' tat\\.ns ", ot- s tates of I'rnna (solar  influence), tio 
no mat te r  wllat tliese may be. It mus t  not  1)e forgotten, ei ther.  tliat these 
s ta tes  refer to a certain plane, \\.bile o ther  influences prevail upon hig-])el- 
planes. ancl those n.e may re ;~ch .  \Yllile all Katul-e vibrates in unison. this 
g r ea t  vibration is made  u p  o f  different s ta tes  of vibration, some higher.  sonie 
lower,  ant1 not  one  uniform ant1 single motle o r  ra te  of v i l ~ r a t i o t ~ .  a s  o u r  
correspontlent s eem s  to inter. T h e  very point he  wishes ,  to malie is t l i e ~ ~  
made  by o u r  chosing ou r  o\vn hour  ~vi t l iou t  regartl to Na tu r e  : it is cel-tain 
tha t  tlie h igher  vibration, \vhicll we encleavor to reach by concentrat ion,  
c t Z w t z j ~ ~  exists somewhere.  Or, to put  it differently, the  vibration differs in 
different planes. These  planes ai-e not places, hu t  a r e  s ta tes  of being. 

Another  correspondent says  : " Last  sulnnler  a friend of mine  s p e ~ ~ t  
some time a t  my home. In the  fall, she  went  West .  L i e  then made  an  
agreement  tha t  every Sunday afternoon a t  two  o'clock w e  woulti each  sit for 
one  hour  in seclusion, concentrat ing ou r  thoughts each  upon the  o ther ,  anti 
\vould immediately a f te rward  write out  any  i ~ n l ~ r e s s i o n s  which we  might  11ave 
had,  a n d  a t  once forward them,  each  t o  the  other.  For  several  reasons,  we 
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tlid not carry out our plan. T h e  first Sunclay after our  agreement, however, 
I performed my part. On Tuesday I received a letter from my friencl saying 
that she had been unable to do her part, owing to the sickness of a friend b y  
ivhose side she was watching ; but that, while thus watching, she suddenly 
hat1 the sensation of pressure on her temples, ancl then seemed to see me 
stantling in the front room, on the second floor of our house, with the tips of 
the tingers of my left hand resting uporr a library table, against which I was 
leaning, \vhile talking to some one invisible to her, and that the table was by ' 

the foot of the bed, where the person to whom I was talking seemed to be. 
She then lookecl a t  her watch, supposing that the hour for the sitting had 
long passed, but, upon making allowance for difference in time, discovered 
that it was just three o'clock, Eastern time. This was the time a t  which the 
sitting was to terminate. Upon receiving this letter * * I askecl the 
members of my family what I was doing the preceding Sunday afternoon, and 
found that a t  about three o'clock I had gone into my father's room (the room 
described) and stood by the table in the position described, talking to my 
father ancl mother, the former being on the 11etl * * The  most l~eculiar 
feature of the matter Lvas that my friend was entirel!. familiar with the room, 
having herself occupiecl it xvhile a t  our  house ; but n.hen she occupied it the 
table described as  standing b y  the foot of the bet1 Ivas not in the rooni, but 
lvas put there after her tleparture." 

Aunt E ,  \vho is the only theosophist in a falnily not accustomed to talk- 
ing upon any such matters, has a very intelligent little niece, \\I10 is allout 
four years old. She had been reading to the little one an account of a 11oy 
who had been dreadfully injured. This seemed to impress her niece, 
Antonina, very much, for, clirnt~ing into the aunt's lap ancl nestling close to 
that latly's side, the follo\ving conversation was begun by the chilcl. 

" Aunt E. where did they carry that little boy ?" 
" I c10~'t know," said the aunt,  " but I suppose they carried him to the 

hospital." 
" Well, why didn't they carry hi111 to God's house ?" 
" Why," was the somewhat startled response ; " I think they just tool; 

him to the hospital, where they could make him all well again." 
i b  Oh," said baby ; " they ought to have taken him to God's house. I've 

been there ; I've been all through the skies ; it's very nice there ; he needn't 
have been afraid. It isn't (lark there ; that is, it isn't very dark ; it's very 
nice." 

< :  IVhat tlo you mean ?" asked E. 
b b  Oh ! I was there once, and nothing happened to me a t  all, and I saw 

a I~eautiful great Light coming towards me, ant1 it was God Himself, and H e  
asked me what I was cloing there. And I tolcl Him I was getting made into 
a girl. It hat1 to be matte into something, you know, and it was a girl." 

" When was that ?" inquired E. 
" Oh ! that was before I came here," saici Antonina. " I used to 1~ 

old. and then I was made young again." Then after a second's pause, she 
said : " Aunt E. why doesn't grandpa get  made young again, like Uncle S.?" 

This charming little anecdote has one point of surprising intuition : i t  
consists in the description of God as a " great  beautiful Light," and this point 
hardly comes witnin the scope of a child's imagination, appearing rather the 
!nemory of an actual experience, or, as  Isis puts it, a b b  truth learned while 
iourneying with Deity." JULIUS. 

As a man leaves worn-out clothes a n d  wears new ones, so  the soul 
leaves old b ~ d i e s  and enters new ones.-Rhagavnti-Gita. 

The  body, ungoverned by the Self, is  like a cart without a driver, unintelli- 
gent and mad.-- Tzhetavt verscJ. 

,OM. 


